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THE
AHMADIYYA
MUSLIM 
COMMUNITY
WORLDWIDE

The Ahmadiyya Muslim Community is a religious 
organization, international in its scope, with branches 
in Africa, North America, South America, Asia, 
Australia, and Europe. The Ahmadiyya Muslim 
Community was established in 1889 by His Holiness 
Mirza Ghulam Ahmad (as) (1835-1908) in Qadian, a 
small and remote village in the Punjab province of 
India. He claimed to be the expected reformer of the 
latter days, the Awaited One of the world community 
of religions (the Mahdi and Messiah).

The Movement he started is an embodiment of the 
benevolent message of Islam: peace, universal 
brotherhood, and submission to the Will of God in its 
pristine purity.

His Holiness Hazrat Ahmad (as) proclaimed in the 
commentary of Verse 6 of Chapter 98 of the Holy 
Qur'an: "[Islam] is the religion of the people of the 
right path.“ 

The Ahmadiyya Muslim Community was created 
under divine guidance with the objective to 
rejuvenate Islamic moral and spiritual values. It 
encourages interfaith dialogue, diligently defends 
Islam and tries to correct misunderstandings about 
Islam in the West. It advocates peace, tolerance, love 

and understanding among followers of di�erent 
faiths. It �rmly believes in and acts upon the Qura’nic 
teaching:

“There is no compulsion in religion” 
(The Holy Qur'an: 2:257)

The Ahmadiyya Muslim Community strongly rejects 
violence and terrorism in any form and for any reason.

The Community has been led by the elected 
successors of His Holiness Hazrat Ahmad (as). The 
present Head of the Community, His Holiness Hazrat 
Mirza Masroor Ahmad, was elected in 2003. His o�cial 
title is Khalifatul-Masih V (aba)  or Fifth Successor of 
the Promised Messiah (as).
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The month of Ramadan is that in which the Qur’an was sent down as a guidance for 
mankind with clear proofs of guidance and discrimination. Therefore, whosoever of you is 

present at home in this month, let him fast therein. But whoso is sick or is on a journey, 
shall fast the same number of other days. Allah desires to give you facility and He desires 

not hardship for you, and that you may complete the number, and that you may exalt 
Allah for His having guided you and that you may be grateful. 

The Holy Qur’an,  2:186

Ibn Abbas relates that the Holy Prophet was the most generous of men and he was at 
his most bountiful during Ramadhan when Gabriel visited him every night and recited 

the Qur’ān to him. During this period the bounty of the Holy Prophet waxed faster 
than the rain-bearing breeze. (Bokhari and Muslim) 

[Gardens of the Righteous (Riyad as-Salihin of Imam Nawawi),
 translated from Arabic by Muhammad Zafrulla Khan, 

p. 213, Hadith No. 1227]
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نَ الهُۡدٰي نٰتٍ مِّ اسِ وَبيَِّ
َ
ذِيۡۤ انُزِۡلَ فيِۡهِ الُۡ�ۡ�اٰنُ هُدًي للِّنّ

َ  شَهْرُ رَمَضَانَ الّ
هْرفََلۡيَصُمۡهُ � وَمَنۡ �اَنَ مَرِ�ضًۡا اوَۡ عَ�ٰ� سََ�ٍ�

َ
 وَالُۡ�ۡ�قَانِ � فَمَنۡ شَهِدَ مِنۡكُمُ الشّ

ُ� بِكُمُ اليُۡۡ�َ� وَ�َ� يرُيِدُۡ بِكُمُ العُۡۡ�َ� وَلتُِكۡمِلُوا
ٰ
نۡ ايَّاَمٍ اَُ�َ� � يرُيِدُۡ ا�ّ� ةٌ مِّ  فَعِدَّ

كُمۡ تشَُۡ�ُ�وۡنَ
َ
َ� عَ�ٰ� مَا هَدٰٮكُمۡ وَلعََلّ

ٰ
ةَ وَلتُِكَ�ُِّ�وا ا�ّ�  العِۡدَّ

جْودََ مَا
َ
اسِ بِالخَْ�ْ�ِ وَ�اَنَ أ

َ
جْودََ النّ

َ
مَ أ

َ
ى ا�ّ�َُ� عَلَيْهِ وَسَلّ

َ
اسٍ قَالَ: �اَنَ رَسُولُ ا�ّ�َِ� صَلّ  وَعَنِ ابْنِ عَبَّ

ى ا�ّ�َُ� عَلَيْهِ
َ
ِ�ّ�ُ صَلّ

َ
 يكَُونُ �ِ� رَمَضَان وَ�اَنَ جِ�ْ�يِلُ يلَْقاَهُ �لَُّ ليَْلَةٍ �ِ� رَمَضَانَ �عَْرضُِ عَلَيْهِ النّ

جْودَُ بِالخَْ�ْ�ِ مِنَ الرّيح المُْرْسلَة
َ
مَ الُْ�ْ�آنَ فَإِذَا لقَِيَهُ جِ�ْ�يِلُ �اَنَ أ

َ
وَسَلّ
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A good portion of the fasting Muslims all over the world go into 
seclusion, preferably in a mosque, during the last ten days of 
Ramadan to pray and worship 24/7 to seek the mercy and pleasure 
of God. They and their fellow Muslims will celebrate the end of 
Ramadan the day after the new moon is sighted. A lunar month is 
29 or 30 days long.

The month of Ramadan is based on lunar cycle, so the month 
comes about eleven days earlier every year. A Muslim therefore 
gets to fast in every part of the year during his adult lifetime. 
Muslim fasting is not limited to abstention from eating and 
drinking from dawn to dusk, but also some allowed activities such 
as intimacy.

Charity and helping the needy is a hallmark of fasting. The charity 
of Prophet Muhammad, may peace and blessings of Allah be upon 
him, took the form of a blowing wind during this month. As 
Muslims are directed to abstain from taking or giving loans on 
interest, living a simple life, and saving themselves from 
extravagance, they generally have extra cash available to help their 
relatives, friends and the needy.

Many will attend daily reading of the Quran at the local mosque, 
covering the whole Quran during the month. The whole Quran will 
be recited in special Ramadan services after the nightly prayer. 
Many will �nish reading the whole Quran by themselves. Thus, 
many will end up listening or reading the whole Quran more than 
once. Ramadan makes the Quran by far the most read book in the 
world in this month every year.

Children, pregnant women and the sick are not allowed to fast. An 
adult who is not able to fast feeds the poor instead. Missed fasts 
can be made up during the rest of the year.

Muslims have two main celebrations during the year, one at the 
end of Ramadan and the other two months and ten days later at 
the annual pilgrimage to Mecca. The celebration at the end of 
Ramadan includes helping the needy and exchanging gifts among 
family and friends.

For daily prayers, Muslims go to the neighborhood mosque and 
acquaint and socialize with people in their neighborhood. For 
weekly services on the Friday afternoon, they go to the large 
mosque and have a chance of seeing people from other 
neighborhoods. For the annual celebrations, they all gather in an 
open space outside the city or in the largest mosque in town and 
see people from the whole city. After prayers and a sermon by the 
Imam, they facilitate each other with the blessings of the month 
and return home, taking a di�erent route than the one taken going 
there thus they pass through the parts of the city they may not 
have occasioned to visit during the year.

Islamic worship seeks to bring people together socially while they 
endeavor to the attain pleasure of God. It is not possible to neglect 
the needs of the fellow beings and yet attain the commendation of 
the higher being through any kind of strenuous spiritual exercise.
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This verse indicates the greatness of the month of Ramadan. The 
Su�s have recorded that this is a good month for the illumination 
of the heart. One who observes the fast has frequent experience 
of visions in this month. The Salat puri�es the spirit and the fast 
illumines the heart. The puri�cation of the spirit means that one 
may be delivered from the passions of the self that incites to evil; 
and the illumination of the heart means that the gates of vision 
may be opened so that one may be able to behold God. 

In 
The Words of
His Holiness 
Mirza Ghulam Ahmad, 
The Promised Messiah and 
Mahdi (as)

(Essence of Islam, vol 2, pp. 312-315)
(Salat: Islamic ritual worship)

SALAT PURIFIES THE SPIRIT AND 
FAST ILLUMINATES THE HEART
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The month of Ramadan is that in which the Qur’an was sent down. (2:186)
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“O ye who believe! Fasting is prescribed for you, as it was 
prescribed for those before you, so that you may guard against 
evil. The prescribed fasting is for a �xed number of days, but 
whoso among you is sick or is on a journey shall fast the same 
number of other days; and for those who are able to fast only 
with great di�culty is an expiation—the feeding of a poor man. 
And whoso does good of his own accord it is better for him. And 
fasting is good for you, if you only knew.” (Holy Quran, 2:184-185)

By the grace of Allah the Almighty, the month of Ramadan has 
commenced. The Holy Prophet (sa) said that this is the most 
magni�cent month, in which God bestows an abundance of 
blessings upon His servants—and Allah already grants 
unimaginable blessings throughout the year. 

Allah the Almighty has instructed us to follow His 
commandments while adopting righteousness, He has also 
mentioned certain commandments regarding fasting. Therefore, 
we are very fortunate that Allah the Almighty has granted us a 
book full of wisdom through the Holy Prophet(sa) so that we are 
able to attain His nearness and to become those who tread the 
paths of His closeness.”

Allah has drawn our attention towards treading the path of 
humility and instructed us to adopt humbleness. Thus, Allah says 
that by fasting, you are not doing something exclusive; rather, 
fasting was also prescribed to those before you. Indeed, there are 
di�erences in their method of fasting. The objective was to tread 
the path of righteousness, and so this is the very same purpose 
for you as well, so that you become righteous, that is, refrain from 
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for you as well, so that you become righteous, that is, refrain from 

From the Friday Sermon delivered by  by His Holiness  
Mirza Masroor Ahmad, Khalifatul-Masih V (aba) on 
March 15, 2024

The Blessings of Ramadan
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all immoral things and adopt all that is good. If you tread the path 
of righteousness, you will not only safeguard yourselves but also 
slay Satan by attacking him and all satanic thoughts.
 
During Ramadan especially, the wealthy should tend to the poor. 
They should not simply invite other wealthy people to their Iftar 
dinners [at the breaking of the fast at sunset], rather they should 
also arrange Iftar for the poor. I am not even in favor of elaborate 
Iftars in the form of dinner parties. These have taken on the form 
of ostentation and innovation. Instead, during Ramadan, there 
should be a greater focus on worship and reciting the Holy 
Qur’an and implementing it. 

To bene�t from a shield, one must know how to use it, otherwise, 
how will they protect themselves if Satan attacks them from the 
front, rear, right and left? We must strive to do justice to the 
fasting of Ramadan and to attain righteousness, which is the true 
objective. For the sake of Allah, if we abstain from those things 
which are otherwise lawful, then surely Allah the Almighty will 
look upon us with His mercy and will put our Satan in chains. 

The Promised Messiah (as) has said, “Fasting is not merely that a 
person remains hungry and thirsty; rather, there is a realization 
and change that is only gained by experiencing fasting. It is 
within human nature that the less one eats, the more one’s soul is 
puri�ed and their ability to see visions increases.”

God has commanded us to adopt righteousness in various 
instances in the Holy Qur’an. In fact, righteousness is a 
prerequisite for virtue. The Promised Messiah (as) wrote a line in 
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his poetry saying, ‘The root of every virtue is righteousness.’ Then, 
God revealed the next line to him saying, ‘If this root remains, 
then everything remains.’ Hence, it is righteousness that leads to 
all virtue and puri�es one from the maladies of this world and 
ful�ls every physical and spiritual need.

The Promised Messiah (as) says:
“The Holy Quran has stated right at the beginning:

“[‘It is a guidance for the righteous.’ (Holy Qur’an, 2:3)]

“Thus, to understand the Holy Quran, and to attain guidance in 
accordance with it, righteousness is necessary.
“Similarly, in another place it states:

“[None can touch it except those who are pure.’ (The Holy Qur’an, 
56:80)]

“This stipulation is not for attaining other disciplines, such as 
mathematics, engineering, astronomy, and other subjects. There 
is no condition that the student of these subjects should be 
righteous or one who abstains from evil; rather, even if they are 
evil and wicked, they can learn it.” “But in the study of faith, those 
people who adhere purely to dry logic and philosophy cannot 
progress, and those verities and understandings cannot be 
opened to those whose hearts are polluted and do not possess 
any semblance of righteousness. Despite this, if they say that the 
knowledge of faith and spiritual verities is uttered from their 
tongue, they forge a lie.” 

On the concept of attaining the pinnacle of guidance, the 
Promised Messiah (as) said, “If the pinnacle of this guidance was 

قِ�َۡ� هُدًي للِّۡمُتَّ

روُۡنَ  اِ�َّ� المُۡطَهَّ
ۤ
هٗ �َّ� يمََسُّ

 يؤُۡمِنُونَ بِالغَۡيۡبِ

[that is, to believe in the unseen], then what is the de�nition of 
true cognizance? (If believing in the unseen is all it takes to be 
guided, then what is true cognizance of God? How do we truly 
recognize Allah the Almighty?) Thus, those who abide by the 
guidance found in the Holy Quran will achieve the highest ranks 
of cognizance. (If you aspire to attain true cognizance, study the 
guidance in the Holy Quran and act upon it. As a result, you will 
attain true cognizance.) A person will transcend believing in the 
unseen and progress towards �rst-hand experience. Then, 
regarding the existence of God, they will reach the stage of ‘ain 
al-yaqin [Certainty of sight].”

قِ�َۡ� هُدًي للِّۡمُتَّ

روُۡنَ  اِ�َّ� المُۡطَهَّ
ۤ
هٗ �َّ� يمََسُّ

It is a guidance for the righteous.
’ (Holy Qur’an, 2:3)

None can touch it except those who are pure.’
’ (Holy Qur’an, 56:80)
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Can any verse 
of the Holy Quran 
be abrogated?

Rizwan Khan
  

Anyone who tries to justify violent interpretations of the Holy 
Quran can only do so by claiming that some verses of the Holy 
Quran have been cancelled, or abrogated. When someone has to 
disregard the Holy Quran in order to justify their interpretation of 
the Holy Quran, that's a clear red �ag that what they say is not 
according to the Holy Quran; it is simply their own belief that 
they are trying to force onto the Holy Quran.

The Holy Quran is the primary authority in Islam. Any doctrine 
that goes contrary to the teachings of the Holy Quran does not 
have validity in Islam. In the very beginning of the Holy Quran, 
God Almighty introduces His book with the words, “This is the 
Book about which there is no doubt” (Holy Quran, 2 
[Al-Baqarah]:3). The idea of abrogation goes contrary to this 
fundamental doctrine of the Holy Quran. 

The idea of abrogation, if anything, can be used in an attempt to 
refute the entire validity of the Holy Quran, as God Almighty says, 
“Then do they not re�ect upon the Qur'an? If it had been from 
[any] other than Allah, they would have found within it much 
contradiction.” (Holy Quran, 4 [An-Nisa’]:83). To attribute the idea 
of abrogation to the Holy Quran itself, and to try and use it to 
support a commentary of a verse, is an approach not supported 
by any Quranic evidence. 

Throughout the Holy Quran, God Almighty repeatedly reminds 
believers that He is the All-Knowing. To claim that God Almighty 
had to cancel verses in His perfect book because of unforeseen 
changes in circumstances is an absurdity that goes contrary to 
the entire concept of Divinity that the Holy Quran teaches.

God Almighty says about the Holy Quran, "[This is] a Book whose 
verses are perfected and then presented in detail" (Holy Quran, 
11 [Hud]:2), "Allah has sent down the best statement: a consistent 
Book wherein is reiteration." (Holy Quran, 39 [Az-Zumar]:24). 
Even in authentic sayings of the Holy Prophet (sa), there is no 
mention anywhere of the Prophet (sa) saying that any verse was 
canceled. There is clear mention of abrogation of less 
fundamental teachings as compared to the Holy Quran, like 
Ahadith. For example, the Holy Prophet (sa) said, "I forbade you 
to visit graves, but you may now visit them; I forbade you to eat 
the �esh of sacri�cial animals after three days, but you may now 
keep it as long as you feel inclined; and I forbade you nabidh [a 
traditional Arab drink made of dates or raisins soaked in water]
except in a water-skin, you may (now) drink it from all kinds of 
water-skins, but you must not drink anything intoxicating." 
(Sahih Muslim) In Ahadith, there are repeated mentions of 
instances when verses were revealed and even mention of the 
abrogation of certain Ahadith. The abrogation of a verse of the 
Holy Quran was of highest signi�cance, and the complete 
absence of any mention of it leaves this entire idea as nothing 
more than a speculation.

So how then do people justify their speculation that some verses 
of the Holy Quran were cancelled? In the same way that 
speculations about Islam are always justi�ed, that is, with 
historically weak narrations and stretched interpretations.

The �rst verse that is used to justify the idea of abrogation is, “And 
when We bring one Sign (Ayah) in place of another—and Allah 
knows best what He reveals—they say, ‘Thou art but a fabricator.’ 
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Nay, but most of them know not” (16:102). Here, the word (Ayah) 
is sometimes translated as 'verse' or 'message,' but it primarily 
means 'sign.' Unless there is a reason to indicate otherwise, this 
word primarily conveys the meaning of 'sign’.

In this verse, God Almighty explains that although signs of 
punishment and reward are given to people, they can be averted 
and delayed based on the actions of those people. For example, 
in Surah Yunus [10]:99 of the Holy Quran, the story of the people 
of Jonah is mentioned. Because of their repentance, they were 
saved from the sign of punishment that could have come upon 
them, and they were instead given a sign of forgiveness. Also, in 
Surah Ma’idah [5]:22-27 of the Holy Quran, the story of the 
people of Moses is mentioned. Because of their disobedience, 
they were deprived of the sign of reward that could have been 
given to them, and they were instead given a sign of punishment 
because that reward was given to them after forty years. Signs 
can be changed, but the words of Allah Almighty can never be 
changed as established in the Holy Quran, "No change is there in 
the words of Allah." (10 [Yunus]:65)

God Almighty then says in this verse Surah An-Nahl [16]:102 that 
when He brings such signs in place of others, those who are 
ignorant accuse His prophets of being fabricators because they 
fail to understand the wisdom of His signs.

If the word 'sign' is interpreted to mean 'verse,' then this verse 
simply means that when He sends down teachings of the Holy 
Quran that replace the teachings of previous books, the followers 
of those books obviously accuse the Prophet (sa) of fabrication 
because they reject the truth of the Holy Quran.

To interpret this verse to mean that certain verses of the Holy 
Quran contradict other verses of the Holy Quran is an 
interpretation that in and of itself contradicts the Holy Quran. 
Such interpretation of this verse has no basis as a commentary of 
the Holy Quran.

The second verse that is used to justify the idea of abrogation is 
Surah al-Baqarah 2:107, which is quoted here with its preceding 
verse, “They who disbelieve from among the People of the Book, 
or from among those who associate gods with Allah, desire not 
that any good should be sent down to you from your Lord; but 
Allah chooses for His mercy whomsoever He pleases; and Allah is 
of exceeding bounty. Whatever Sign (Ayah) We abrogate or cause 
to be forgotten, We bring one better than that or the like thereof. 
Dost thou not know that Allah has the power to do all that He 
wills?” [2:106-107]

Here, again, the word ةيا is used which primarily has the meaning 
of 'sign.' Unless there is a reason to indicate otherwise, this word 
primarily conveys the meaning of 'sign.'

If the word 'sign' is interpreted to mean 'verse,' then this verse 
again simply means that God Almighty sends down the perfect 
teachings of the Holy Quran to replace those teachings of the 
People of the Book that are de�cient or forgotten.

To interpret this verse to mean that certain verses of the Holy 
Quran cancel other verses of the Holy Quran is an interpretation 

that goes contrary to the context of the verse itself. On the one 
hand, God Almighty says that disbelievers from the People of the 
Book do not desire that any good be sent down to the Holy 
Prophet (sa), and then immediately after He says that He sends 
down verses that are obsolete and cancelled by others; such an 
interpretation goes contrary to common sense and can only be 
forced by ignoring context and the remainder of the Holy Quran. 

These verses simply mean that disbelievers from among the 
People of the Book do not desire that any good be sent down to 
the Holy Prophet (sa), but God Almighty sends down perfect 
teachings which abrogate those teachings of their books which 
are now obsolete. 

Also, to interpret this verse to mean that verses of the Holy Quran 
were forgotten by mistake is a commentary of the Holy Quran 
that contradicts clear verses of the Quran itself. God Almighty 
says, “Verily, We Ourself have sent down this Exhortation, and 
most surely We will be its Guardian” (15:10).

God Almighty says in the Holy Quran that He would guard it, and 
with regards to the doctrine of abrogation, which is precisely 
what we �nd. When people try to justify the idea that some 
verses of the Quran were cancelled, they can only do so by 
contradicting the principles of the Holy Quran itself. In this way, 
the Holy Quran guards itself against any such claims justi�ably 
being made against it, and those who make commentaries to 
justify violence are left to rely on stretched interpretations that 
contradict the rest of the Holy Quran. What they say is not the 
Holy Quran, it is simply their own beliefs which they force onto 
the Holy Quran.

Civilians in Gaza are su�ering in many ways. Over 140 health facilities have 
been damaged and there are shortages of medication and clinical supplies. 
With limited access to water and food, there are growing cases of  diseases.

Donate for Middle East 
Humanitarian Appeal

humanity�rst.org/the-middle-east-crisis-appeal/
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We are not perfect. To be human is to make mistakes. Some of 
our mistakes turn into regrets, and these naturally increase over 
time. For some, regret, shame and sorrow for our past can 
become all-consuming and paralyzing.

While feelings of regret and sorrow for past mistakes may be 
unavoidable and sometimes even necessary, Islam provides us 
with the means to transform them into personal growth and 
wisdom.

There are four aspects to dealing with the mistakes of our past: 
acceptance, analysis, regret and progress.

The �rst step is acceptance. Sometimes, we judge ourselves too 
harshly. We look at ourselves in the past demanding perfection 
and then berate ourselves every time we inevitably fall short. This 
leads to self-hatred, anger and isolation.

The �rst step in the positive transformation of our regrets is to 
understand and accept that God has created us as fragile human 
beings. This is a temporary world in which we are subjected to 
myriad trials. We cannot expect perfection from our past, present 
or future. We must focus on the journey itself and realize that 
God does not expect perfection from us; what He does expect is 
sincerity, love, loyalty and commitment, things that are bound to 
be renewed and strengthened after each inevitable misstep. 
Prophet Muhammad (sa) stated:

By the One in Whose Hand is my life, if they did not commit sin, 
Allah would sweep them out of existence and replace them with 
those who would commit sin and seek Allah's forgiveness, and 
He would have forgiven them. (Sahih Muslim, Narration 2749)

Therefore, our highest calling is not perfection, but to continually 
try to overcome our failures through God’s grace. 
Self-responsibility is necessary, but it must be tempered by a 
mercy that is demonstrative of the same compassion and mercy 
that Allah has for His creation.

After this realization, our next step is to objectively analyze our 
previous thoughts and actions and recognize where we made 
mistakes that resulted in harm to ourselves or those around us. 
These mistakes will inevitably be due to our thoughts or actions 
being against the Sharia or God's natural law. These mistakes 
may have been committed innocently or maliciously. Our 
mistakes may have been unavoidable, or we may have acted 
against our better judgment. 

An important aspect of this step is to focus on our own mistakes 
and own them, rather than wrongly blaming others. Doing so not 
only hinders the transformation process but also provokes anger 
and distrust towards others. We must be pragmatic and give 
others the bene�t of doubt. On thinking ill of others, the 
Promised Messiah (as) states:

“Verily I say to you that the habit of thinking ill of others is a great 
a�iction, which destroys a person's faith, turns him away from 
truth and righteousness, and turns friends into enemies. In order 
to acquire the excellencies of truth it is necessary for a person to 
completely avoid the habit of thinking ill of others, and if by 
chance he falls into such an attitude towards another person, he 
should repeatedly ask forgiveness and beseech Almighty God to 
protect him from such a sin and the consequences arising from it. 
This habit should not be underestimated. It is a dangerous 
disease that destroys a person very quickly. Simply put, thinking 
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in the United States, and it came to the surface after this 
killing. The way people reacted, whether right or wrong, 
was a re�ection of the way people already felt. 

The vigilante’s actions resonated with frustrations many 
people were harboring. The reason so many people 
supported his action was not because they had read his 
personal manifesto or that they agreed with his personal 
philosophy. Before people knew what his motivation was, 
before anyone even knew who he was or anything about 
him, the public came together in a shared frustration over 
the human lives lost for pro�ts. People came together on a 
collective feeling of having exacted some revenge for the 
injustices the rich were complicit in. 

Is wanting revenge a bad feeling?
Revenge is a feeling that Islam acknowledges only if 
properly directed. A desire for revenge is a natural emotion, 
and Islam does not completely suppress any part of our 
nature. It is only when it is misdirected that it becomes a 
bad thing. Islam recognizes a desire for revenge as a 
legitimate feeling that self-respecting people can 
experience when they've been gravely wronged. For 
example, Islam teaches that when a criminal is punished, 
while sentencing is given by the judge, the victim’s family 
can participate in executing the punishment. [2] The 
victims of a crime are not wrong in feeling catharsis as the 
criminal is punished. 
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ill of another ruins a person. It is written that when those 
condemned to hell will come face to face with it, God Almighty 
will say to them: You have become guilty for thinking evil of God. 
(The Essence of Islam, vol. 2, pp. 363-364)

Next comes repentance, which is a two-stage process. Once we 
have identi�ed our mistakes, we must sincerely repent of our 
past errors. True repentance leads a person to seek God's 
forgiveness sincerely and to attempt to make amends for 
mistakes that have a�ected others. The act of seeking God’s 
forgiveness (istighfar) gives a person the spiritual strength to 
move on to the next stage, which is repentance (taubah).

The Promised Messiah (as) states:
“Istighfar (seeking forgiveness) and Taubah (repentance) are two 
di�erent matters. From one point of view, Istighfar [seeking 
forgiveness] takes precedence over repentance, as Istighfar 
[sseking forgiveness] is the help and strength that one gets from 
God and repentance means to stand up on one's own feet. It is 
God’s way that when a person seeks help from Him, He grants 
him strength and with that strength the supplicant stands on his 
own feet and thus possesses the power to do good, which is 
called 'turning to God'. This is the natural sequence. It is 
appointed for seekers that they should seek God's help in every 
condition. Until a seeker gets strength from God, he can do 
nothing.” (The Essence of Islam, vol. 2, p. 245).

Taubah [repentance] means to change ourselves successfully to 
the point that we would not repeat the same mistakes if 
presented with the same situation. 
The �nal stage is progress. This is when we are presented with a 
situation similar to the previous one, but this time we avoid 
repeating the same mistake thanks to our greater wisdom. Such 
episodes allow us to practically con�rm to ourselves that we have 
indeed overcome our previous shortcomings. At such moments, 
the believer is overwhelmed with gratitude to Allah, recognizing 
that he has only progressed because of His grace.

Repentance and sorrow for past mistakes are not always 
negative. The Promised Messiah (as) explained that there are no 
natural human faculties or feelings that are totally negative. The 
desire to avoid the pangs of remorse and sorrow helps us to 
avoid mistakes in the future. Sometimes it is necessary to 
contemplate our human weaknesses and failings to remain 
humble and sincerely seek Allah’s help. However, like any other 
faculty, its overuse or misuse can be detrimental. Dwelling too 
much on past mistakes can become paralyzing. To this end, Islam 
has provided many teachings that seek to control the degree of 
our regrets.

Prophet Muhammad (sa), through the teachings on Qadr 
(predestination), taught us to recognize that everything 
ultimately depends on the will of Allah. In reference to the past, it 
means that we cannot change the past if we dwell on it, nor 
could we have changed it if we lived it again. It was narrated that 
Abu Hurairah said:

“The Messenger of Allah (sa) said: 'The strong believer is better 
and dearer to Allah than the weak believer, even if both are good. 

Strive for what will bene�t you, seek Allah's help, and do not feel 
helpless. If something happens to you, do not say, “If only I had 
done such and such,” rather say, “Allah has decreed and whatever 
He wills, He does.” For (saying) ‘Yes’ opens (the door) to the works 
of Satan’”. (Ibn Majah, Narration 79)

Grief and regret are natural reactions to mistakes and, like all 
feelings, are not completely under the control of the mind. That is 
why it is also important to pray to Allah to protect us from their 
excessive pains. Prophet Muhammad (sa) prayed:

“O Allah, I seek refuge in You from worry and sorrow, from 
incapacity and laziness, from cowardice and stinginess, from 
being heavily in debt and from being dominated by (other) men.” 
(Bukhari, 6369)

Another way of understanding our grief and sorrow is that it is 
something that Allah a�icts us with in order to forgive our 
previous sins. The Prophet (sa) stated:

“No fatigue, nor sickness, nor grief, nor sorrow, nor pain, nor 
distress befalls a Muslim, even if it were the prick he receives from 
a thorn, but Allah expiates thereby some of his sins.” (Bukhari, 
5642)
Sometimes excessive grief and pain can be classi�ed as medical 
conditions and should be treated as such. Hazrat Urwa (ra) 
narrated:

Aisha used to recommend at-Talbina [barley porridge made from 
barley �our, milk, and honey] for the sick and for people grieving 
over a dead person. She said, “I heard the Messenger of Allah (sa) 
say: ‘at-Talbina [barley porridge] gives rest to the heart of the 
patient and makes him active and relieves some of his grief and 
sorrow.’” (Bukhari, Narration 5689)

By putting these teachings into practice, not only can excessive 
grief and regrets be curbed, but by the grace of Allah, a person 
can be completely freed from the pain of past mistakes. Allah 
states in 46:14 of the Holy Qur'an:
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ذِينَ قَالوُا رَبّنَُا ا�ّ�َُ� ا�ّ�َُ� ثمَُّ اسْتَقاَمُوا فَ�َ� خَوفٌْ عَلَيْهِمْ وَ�َ� هُمْ يَْ�َ�نوُنَ
َ إِنَّ الّ

Surely those who say, Our Lord is Allah, and then stand �rm, no 
fear shall come upon them, nor shall they grieve. (46:14)

The Islamic approach to dealing with regret therefore o�ers a 
distinctive framework for healing and growth. Our regrets, while 
natural, need not become permanent sources of anguish. 
Through the four-step process of acceptance, analysis, 
repentance, and progress, we can transform our past mistakes 
into opportunities for spiritual growth.

The teachings of Prophet Muhammad (sa) and the Promised 
Messiah (as) remind us that regret and sorrow should neither be 
ignored nor allowed to become overwhelming. Instead, they 
should serve as catalysts for positive change, drawing us closer 
to Allah through the practices of istighfar [seeking forgiveness] 
and taubah [repentance].
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The book under review is the treatise written by Hazrat Mirza 
Ghulam Ahmad, the Promised Messiah and Mahdi (as) which was 
presented at the Conference of Great Religions held in Town Hall, 
Lahore on December 26-29, 1896. Hazrat Maulana Abdul Karim 
Sialkoti read the essay “The Philosophy of the Teachings of Islam” 
in the conference on behalf of Hazrat Mirza Ghulam Ahmad, the 
Promised Messiah and Mahdi (as). 

The conference was organized by a Hindu swami, Shugan 
Chander, who had been undertaking work of bringing people 
together on a common platform. He asked the leaders of 
Muslims, Christians, Aryas Samaj, Sanatan Dharm, Brahmu Samaj, 
Theosophical Society, Religion of Harmony, Sikhism, and Free 
Thinkers, that the eminent scholars of each faith join the 
conference to put forth the beauties of their faith. He said that 
the objective of the conference was to inculcate the love of true 
faith, and the listeners may also be given the opportunity to 
compare the merits of each faith with the others. He requested 
each speaker to answer the following �ve questions based on 
their Holy Books:

1. The physical, moral and spiritual states of man
2. What is the state of man after death?
3. The object of man's life and the means of its attainment,
4. The operation of the practical ordinances of the Law in this life 
and the next
5. Sources of Divine knowledge.

The essay entitled “The Philosophy of the Teachings of Islam” 
addressing the above �ve questions was written in Urdu, later 
published as a book, translated into English by Sir Muhammad 
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Some people try to de�ne sin as “missing the mark.” But this does 
not imply that all human imperfections are sins. If a student misses 
good grades in an examination, it is not a sin. A person in good 
health may fall ill, but this does not make him (or her) a sinner. 
Thousands of job applications are declined every day; neither the 
applicants nor the employers feel any spiritual degradation. It is 
necessary, therefore, to de�ne the ultimate standard, the 
benchmark, relevant to sin. For example, if the objective is to have 
a loving relationship with God, then any act, thought, or tendency 
that keeps the believer away from God’s love would become a sin. 
This would also include the factors that may lead a person towards 
an act of sinful tendency. If the goal of life is to achieve nirvana, 
then one must prepare to advance on the path of spiritual 
progress in stages by remaining good and avoiding evil. A misstep 
or any sign of enslavement to inappropriate cravings may bring 
the soul down into countless hells, because missing that particular 
mark would be a sin.

Going against Conscience
Sin may also be de�ned as an act committed against the voice of 
pure conscience. Conscience is considered by some as a 
God-given gift, deeply embedded in every human mind. It is 
considered to be an intuitive feeling that surges up when a moral 
error is made, creating remorse in the heart. Conscience has been 
called the nerve-center of the soul. Others consider it as judgment 
of reason which is nourished in the mind since childhood. A good 
family and healthy social environment may play a crucial role in 
implanting the seed of a “good” or “clear” conscience. Paul believed 
that even the most backward of people had a conscience and 
justi�ed non-observance of some of the Mosaic laws by appealing 

to the conscience of the new converts. He substituted some of the 
Jewish laws with what is ‘written in their hearts, their conscience’ 
(Romans 2:15). He laid down the rule that a man should follow his 
own conscience, because to go against the conscience was a sin.

Making an appeal to human conscience, however, may become 
risky, and Paul knew that “the conscience of him who was weak” 
would make him commit sinful acts. If the men of knowledge were 
not careful in their behavior, they could easily mislead others, and 
“wound their weak conscience” (1 Cor. 8:10-12).

The nature of conscience is itself a controversial subject among 
psychologists and religious leaders. If individual conscience is left 
to be the only touchstone to determine what is morally correct 
and what is sinful, then its practical implications may bear 
con�icting results. It is not only that some are with weaker 
consciences than others; it is also a fact that some consciences are 
corrupted; and some are dead. A conscience which is not fully 
developed can make wrong choices. If it is not an innate faculty, 
then it could easily become a mental trait produced by social 
learning; and it will vary drastically among individuals born and 
raised in di�erent social environments. A Hindu Brahman’s 
conscience, under socially acceptable norms around him, may 
react di�erently on intermixing with the members of the 
untouchable (shudra) caste, as compared with the consciences of 
all those who believe in equality of human beings. Moreover, the 
‘little voice’ in the heart, or ‘the voice of reason’ in the mind can 
easily be denied and dismissed by hard-core sinners belonging to 
any religion. Also, there are sociopaths who are said to be born 
with perverted consciences. How much the inherited genes play a 
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role in someone becoming a saint or a sinner is yet to be 
determined. How to develop a sensitive conscience that may 
make precise moral judgments is a continuous challenge for all 
those who want to tackle sin in their speci�c socio-religious 
settings.

Intentional and Accidental Sins
In the Manu Code of Conduct in Hinduism, if there was a breach of 
a divine instruction, a sin was presumed to have taken place. The 
presence or absence of an evil intention does not determine if the 
sin is committed or not. Consideration of intention or 
non-intention is only to decide the degree of severity of the sin 
and its corresponding punishment. No one dictates the choices 
one makes, but one su�ers the consequences. If the sinner is 
helpless due to insanity, senility, poverty or ill health, the gravity of 
the guilt diminishes, and punishment is lighter than normal. But 
there is no clear-cut agreement among the Hindu religious 
authorities on the mode of treating intentional and accidental 
sins. Sometimes prayers and mantras are recommended for 
unintentional guilt, and penances are required for the redemption 
of intentional violations. At other times, penance is essential for 
treating unintentional wrongdoing, and penalties are proscribed 
for intentional transgressions.

The Mosaic laws seem to be a bit strict on unintentional sinning. 
There were redemptive penalties to pay for accidental sins 
committed “through ignorance against any of the 
commandments (of God) concerning things that should not have 
been done” (Lev. 4:2). These penalties were in a decreasing order of 
costs, depending on the sinner’s status among the Israelites. An 
anointed priest had to o�er a blemish-less young bullock, because 
he represented the entire congregation before God, and his sin 
brought guilt on the heads of his people. A ruler’s o�ering was less 
expensive -- a healthy male baby goat, because he was merely a 
civil or military leader, and his act de�led the Divine sanctuary less 
seriously than the religious leader’s sin. The o�ering required of a 
man who did not hold any religious or civil o�ce was the lightest 
of all, a female baby goat (Lev. 4:3, 22, 27). That means even in 
Judaism an unintentional wrongdoing was regarded as a sin as it 
o�ended the holiness of God and was considered as an 
encroachment upon His rights!

In the Islamic Hadith literature, the Book of Bukhari holds an 
eminent position. The Hadith that Imam Bukhari selected to place 
at the very beginning of his collection reads, “All deeds are 
determined by intentions alone; a person receives (as a 
consequence of ) what he really intends.” This means that the 
spiritual reward or punishment does not depend on the apparent 
nature of an act. If the intention is evil regardless of how good an 
action may appear, it would still be in the category of sin.

God sees what is in the heart. In the Qur’an it is repeatedly stated 
that God knows what men reveal and what they conceal. He is 
well-aware of what is in the depths of their hearts (Holy Qur’an, 
11:5). A person who desires the reward for the deeds of this world, 
God grants him thereof; and he who desires the reward of the 
Hereafter, God will certainly grant him thereof (Holy Qur’an, 3:145). 
The Qur’an narrates the story of Moses that a man was killed at his 

 hands without any intent of killing him. The Muslims, therefore, do 
not believe that this constituted a sin on the part of Moses. If there 
is no intention to break the Law of God, and a wrongful act takes 
place accidentally, it is considered to be a slighter sin or no sin at 
all.

What about a person who is compelled to commit a sinful act to 
avoid an evil of larger magnitude? If the motive is noble and pious, 
can wrong become right? The Hindu Code of Manu, which is not 
considered by some Hindu scholars as the authority as compared 
with the Vedas, provides the answer in the positive. It recognizes 
the mitigating e�ect of compelling circumstances. For example, to 
save a life, one is allowed to tell a lie: “In some cases a man may 
give false evidence from a pious motive, knowing well that the 
facts were di�erent, but he will not lose heaven. Such evidence is 
referred to the speech of gods. Wherever the death of a Shudra, or 
a Vaisya, or Ksatriya, or a Brahmana would be caused by a 
declaration of the truth, a lie may be told; for such falsehood is 
preferable to the truth” (Manu 8.103-4).

In monotheistic religions, for a person who may not be able to 
follow a commandment of God to the letter, it is no sin if he is 
compelled under particular circumstance to do what might 
otherwise be wrongful. For example, to eat the �esh of swine is 
forbidden in Islam, but if that becomes the only means of survival 
in terms of life and death then it is not a sin to eat it reluctantly. 

 (To be continued…) (Source Enigma of Sin by Mubasher Ahmad)
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The �rst annual convention of the Ahmadiyya Muslim 
Community in, the USA was held in Dayton OH on 5 September 
1948 at a site where a mosque was built later. (1)

In Dayton OH, a piece of land was donated by a family (Brother 
Wali Kareem and his wife Latifa Kareem) in September 1949. 
The foundation stone of the mosque was laid by Chaudhri 
Khalil Ahmad Nasir in March 1953. (2)

Local members built a basement with a kitchen and two 
restrooms and built a storage room above the basement. This 
site was used for local activities until a mosque was built.

Aisha N. Sharif writes in her article, “America’s First Mosque,” 
The �rst Mosque built by Ahmadi Muslims in America is in 
Dayton, Ohio. It was built by the real sacri�ces of a few 
dedicated, respected older members of our community.

Outstanding among them are Dr. Wali Kareem and his wife 
Lateefa, who in the year 1952, donated a plot of land next to 
their home on which they wanted a Mosque to be built.

A ground digging ceremony was held and many members 
from di�erent chapters came there. At �rst, a basement was 
put in with one small kitchen, two bathrooms, and an 
auditorium. There was no o�ce or telephone.

About ten years later, this basement building needed many 
repairs. There were just a few Ahmadi Muslims in the Dayton 
Jamā‘at at that time and very little money. 

Major Abdul Hamid, a missionary in Dayton at that time, called 
the members together and suggested that it would be a great 
blessing for them to build a real Islamic Mosque where only a 
basement foundation was there. But there was no money to do 
this great thing.

So Major Abdul Hamid told a story from the life of the Holy 
Prophet Muhammad… 

Once the Holy Prophet (peace and blessings of God be upon 
him) asked his companions to dig out trenches around Medina 
where they expected their enemies to attack them. The 
companions had gone through a lot of hardships and were 
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where they expected their enemies to attack them. The 
companions had gone through a lot of hardships and were 
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very, very tired. They still tried to obey but at last, they came to 
a stone that they could not break or move. The Holy Prophet 
asked for the hammer and hit the stone. A �ash of light came 
out, and he shouted, “Allahu Akbar” (God is Great). The 
companions also shouted “Allahu Akbar!” He struck the 
hammer against the stone a second time. Again, a �ash of light 
came out and he shouted, “Allahu Akbar!” The companions also 
shouted “Allahu Akbar!” Then the Holy Prophet asked them 
why they shouted “Allahu Akbar.” They said they were just 
following their Master. Then the Holy Prophet (may peace and 
blessings of Allah be on him) explained to them that when the 
�rst time he struck the rock and a �ash of light came out, Allah 
Almighty told him that he had broken to pieces the Persian 
Empire. (A large group of countries ruled by the Persian king). 
Hearing this wonderful prophecy from God, he said “Allahu 
Akbar.” The second time he hit the rock, the �ash of light came 
out and God told him that he had broken to pieces the Roman 
Empire. A short time after the Holy Prophet’s death, both of 
these things really did happen as God had shown him. 

When the story was over, Major Hamid said, “Our Lord God is 
still as Great as He was before, so let us trust in Him and take on 
this great job.” At this moment, Brother Wali Kareem shouted, 
“Allahu Akbar!” and announced: 

“I swear by God that even if other members do not assist me, I 
will by the Grace of Allah build the Mosque on my own.” 

In a few days, Br. Wali Kareem and Br. Abdul Qadeer had each 
paid $1,000... Sister Aliyyah Shaheed, President of Lajna 
Imā’illāh, pledged $1,000 … on behalf of National Lajna. Other 
contributions also started coming. In the end, Br. Abdul Qadeer 
had paid more than $6,000... 

Unfortunately, Brother Wali Kareem could not take any more 
active part in the construction of the Mosque as he passed 
away in 1964. It seemed, however, that because of his sincerity 
Allah Almighty caused His angels to help them to complete the 
project. Sure enough, the entire building was completed in less 
than a year and the Annual Convention of September 1965 was 
held there in Dayton. 

The Mosque has one white central dome and two white 
minarets on either side. The inside is nicely carpeted and 
painted and the kitchen is four times the original size. (3)

The Dayton Mosque as built in 1965 before the later 
additions and expansion.

This Ahmadiyya Mosque in Dayton was completed on 23 
March 1965 at a cost of $16,500; $5,000 was contributed by the 
Headquarters in Rabwah, Pakistan.

Missionaries, Su� Mati-ur-Rehman Bengali and Mian Ibrahim 
spent long periods of time in Dayton. This was also the home of 
Alhaj Muza�ar Ahmad Zafr. 
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Over the years, the Ahmadiyya Community acquired two 
adjacent houses and a nearby house, which is serving as the 
missionary residence. 

The annual conventions of the Ahmadiyya Muslim community 
in the US were held in Dayton in 1948 (�rst), 1952 (�fth), 1957 
(tenth) and 1965 to 1970 (eighteenth to twenty-third).

The Nineteenth Annual Convention of the Ahmadiyya 
Community, USA in 1966 was held at the newly built Mosque in 
Dayton, Ohio. [4] In 1978, the thirty-�rst annual convention 
was held in Dayton.

Later the Mosque was renovated and enlarged in 2012. 
Enlargement added much-needed additional space to 
accommodate the needs of the growing number of members 
in the local chapter.

Hazrat Khalifatul-Masih V left Chicago on June 18, 2012, by 
road for Dayton OH and arrived there in the late afternoon. 
Missionary Irshad Ahmad Malhi welcomed the 
Khalifatul-Masih V at the Fazl-i-Umar Mosque. After taking the 
tour of the mosque, he visited the mission house and again 
came to the mosque and had tea with members and led 
Maghrib and Ishā Prayers. After Prayers, he went downstairs 
and greeted Lajna members and gave chocolates to the 
children and then left for Columbus OH.

References:

Aerial view of Fazl-i-Umar Mosque, Dayton Ohio

Hazrat Mirza Masroor Ahmad, the Fifth Successor to the 
Promised Messiah, praying at the opening of the renovated 
and expanded Fazl-i-‘Umar Mosque, Dayton OH

Renovated and expanded Dayton Mosque

Hazrat Khalifatul-Masih V at the Fazl-i-Umar Mosque in 
Dayton OH.

1. Al-Fazl (Urdu), 24 September 1948, p. 6
2.      The Ahmadiyya Gazette USA 1953, no. 4, per Tabshir File on US History
3.      Bright Lights of the Ahmadiyya Movement, Lajna Imā’illāh USA, 
          Second Printing 1989, pp. 56-58
4.      Al-Fazl, 30 January 1966, p. 4

20

Faran Rabbani, 
USA Correspondent

MUSLIM SUNRISE
MARCH 2025

Over the years, the Ahmadiyya Community acquired two 
adjacent houses and a nearby house, which is serving as the 
missionary residence. 

The annual conventions of the Ahmadiyya Muslim community 
in the US were held in Dayton in 1948 (�rst), 1952 (�fth), 1957 
(tenth) and 1965 to 1970 (eighteenth to twenty-third).

The Nineteenth Annual Convention of the Ahmadiyya 
Community, USA in 1966 was held at the newly built Mosque in 
Dayton, Ohio. [4] In 1978, the thirty-�rst annual convention 
was held in Dayton.

Later the Mosque was renovated and enlarged in 2012. 
Enlargement added much-needed additional space to 
accommodate the needs of the growing number of members 
in the local chapter.

Hazrat Khalifatul-Masih V left Chicago on June 18, 2012, by 
road for Dayton OH and arrived there in the late afternoon. 
Missionary Irshad Ahmad Malhi welcomed the 
Khalifatul-Masih V at the Fazl-i-Umar Mosque. After taking the 
tour of the mosque, he visited the mission house and again 
came to the mosque and had tea with members and led 
Maghrib and Ishā Prayers. After Prayers, he went downstairs 
and greeted Lajna members and gave chocolates to the 
children and then left for Columbus OH.

References:

Aerial view of Fazl-i-Umar Mosque, Dayton Ohio

Hazrat Mirza Masroor Ahmad, the Fifth Successor to the 
Promised Messiah, praying at the opening of the renovated 
and expanded Fazl-i-‘Umar Mosque, Dayton OH

Renovated and expanded Dayton Mosque

Hazrat Khalifatul-Masih V at the Fazl-i-Umar Mosque in 
Dayton OH.

1. Al-Fazl (Urdu), 24 September 1948, p. 6
2.      The Ahmadiyya Gazette USA 1953, no. 4, per Tabshir File on US History
3.      Bright Lights of the Ahmadiyya Movement, Lajna Imā’illāh USA, 
          Second Printing 1989, pp. 56-58
4.      Al-Fazl, 30 January 1966, p. 4

20



Maulawi Muhammad Din, son of Ghaseeta, was born in Lahore [now 
Pakistan] on 4 December 1881. [1]

In 1901, Muhammad Din came to Qadian, India, to get treatment 
from Maulawi Noor-ud-Deen (may Allah be pleased with him) for an 
abscess on the left side of his chest. He was encouraged by Munshi 
Tajuddin, a pensioner accountant, to get treatment from Qadian, 
which many physicians and herbal medicine practitioners [Hakīms] 
had not been able to cure in over a year. There, he saw Mirza Ghulam 
Ahmad, the Promised Messiah and Mahdi (may peace be on him) for 
the �rst time. The love and a�ection of the Promised Messiah 
impressed Muhammad Din so much that he bid farewell to his 
hometown and settled in Qadian permanently. [2] The ailment 
resulted in the pledging allegiance to the Promised Messiah. He was 
employed at Ta‘lim-ul-Islam Madrasah [School], Qadian, as a teacher 
on a paltry salary of only �ve rupees. [3] 

Ta‘lim-ul-Islam Madrasah started on 1 January 1898 as a primary 
school and was upgraded to a high school in February 1900. After 
three years, the high school was upgraded to Ta‘lim-ul-Islam [T. I.] 
College and was inaugurated by Mirza Ghulam Ahmad, the 
Promised Messiah on 28 May 1903 with supplications. [4] Maulawi 
Muhammad Din was one of the few fortunate who was a private 
student at the college. According to the memorandum of Maulawi 
Muhammad Din, the tailor room and eastern room of the old 
school’s courtyard were used as classrooms of T.I. College. There was 
no tuition fee, and the college was run successfully for two years by 
the Ahmadiyya Muslim Community. The results of the college were 
excellent, but due to stringent conditions and �nancial constraints 
of the University Commission of the Indian government, it had to be 
closed. [5, 6]

Maulawi Muhammad Din again fell ill. Signs of plague appeared in 
him. Those days around twenty-�ve Hindus and non-Ahmadis were 
dying every day. Mirza Ghulam Ahmad, the Promised Messiah, 
prayed and treated him by preparing medicine from his own hands. 
He inquired about his wellness two to three times a day. [7] The 
constant care of the Promised Messiah (may peace be upon him) 
resulted in complete recovery.

Muhammad Din was sent in 1907 to Aligarh College [now 
University], India, for graduate studies (B.A.). The Promised Messiah 
asked members to dedicate their life in the service of Islam. He was 
the seventh accepted applicant. [8] After completing his B.A. degree 
from Aligarh College [India], he was appointed a senior teacher at 
Ta‘lim-ul-Islam High School during 1909-10 and remained in this 
position for a longer period.

The principal of Aligarh College o�ered Muhammad Din a lucrative 
post in Hyderabad, India, on a handsome salary of two hundred �fty 
rupees, but he opted to work for T.I. High School in Qadian with 
gratitude on a meager salary of Rs. 70. [9] 

Maulawi Muhammad Din was an a�ectionate and hardworking 
teacher and worked for the recognition of the school in the Punjab. 
His e�orts bore fruit, and the school showed very good results. 
Al-Hakam published his e�ciency report. [10] He was then made 
headmaster of the school from May 1914 to January 1920 and from 
April 1927 to May 1940. [11] He was also appointed headmaster and 
manager of Nusrat Girls High School, Qadian, India, from 1943 to 
1947. [12] 

Missionary Muhammad Din was given the responsibility of the 
editor of the Review of Religions (Urdu and English) from 1914 to 
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(4 December 1881-8 March 1983)
The Second Ahmadiyya Missionary to the US
(29 March 1923-December 1925)
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1921. He wrote many scholarly articles in the Review of Religions, 
some of the titles are given below:

1. The word of God versus the work of God. [13] 
2. Were Quranic teachings about war abrogated? [14] 
3. A Buddhist and Islam [15] 
4. Jesus in the Holy Qur’ān [16] 
5. The teachings of the Promised Messiah Part 1 and Part 2.  
 [Translated by Maulawi Muhammad Din] [17] and [18] 
6. Some problems of our Christian friends [Translated by  
 Maulawi Muhammad Din] [19] 
7. The Resurrection [20] 
8. Christianity and Divorce [21] 
9. Race, Pride and Prejudice. [22] 
10. The Religious Status of Bahaullah [23] 

Maulawi Muhammad Din was appointed by Mirza Bashir-ud-Din, 
Mahmood Ahmad, the Second Successor to the Promised Messiah, 
as the second missionary in-charge to the US from 1923 to 1925. He 
left Qadian on 7 January 1923 and arrived in Boston Harbor, 
adjacent to the City of Boston, MA, on 27 March 1923 and then 
reached Chicago, IL on 29 March 1923 and assumed charge of the 
mission from Missionary in-Charge Mufti Muhammad Sadiq. [24] 
The Moslem Sunrise was published under his editorship from 1923 
to 1925.

Missionary Muhammad Din, during his tenure as missionary 
in-charge, delivered many lectures at di�erent churches, societies 
and associations in the US. His articles about the activities of the 
Ahmadiyya Mission were published in newspapers in Washington, 
Philadelphia, and New York. [25] He held Sunday meetings at 
Al-Sadiq Mosque, in Chicago and held classes to teach Arabic.

An educated Dutch lady, Miss Charlette Wilbury Budd contacted 
Missionary Maulawi Muhammad Din after reading a Dutch 
Translation of the Holy Qur’ān and his articles in “The Moslem 
World,” a quarterly Christian magazine. She corresponded with 
missionaries Muhammad Din and Dr. Mufti Muhammad Sadiq (may 
Allah be pleased with them). Chaudhri Muhammad Zafrulla Khan, 
Bar-at-Law, also met her in Holland and by his preaching she openly 
accepted Islam and, through a letter, pledged allegiance to Mirza 
Bashir-ud-Din Mahmood Ahmad, second Ahmadiyya caliph. [26] 

US President Warren G. Harding died in August 1923 and John Calvin 
Coolidge Jr. took over as 30th president of the United States. 
Missionary Muhammad Din wrote a condolence letter to the wife of 
the deceased president. He also sent a congratulatory letter to the 
newly appointed president. He assured the president of full support 
from the Ahmadiyya Muslim Community USA. [27] 

During the tenure of Maulawi Muhammad Din, 650 Chicagoans 
converted to Islam. [28] 

Mirza Bashir-ud-Din Mahmood Ahmad, Second Ahmadiyya Caliph, 
went to London on 22 August 1924 to participate in the Conference 
of Religions at Wembley, UK. Missionary Muhammad Din was asked 
to come from the US to assist him. He stayed there for three months 
and delivered lectures on the beauty of Islam in various churches 

and societies. [29] During the Europe Trip in 1924, Mirza 
Bashir-ud-Din Mahmood Ahmad, Second Ahmadiyya Caliph, asked 
him to deliver his lecture “The Second Coming of the Messiah” at the 
Universal Church, Portsmouth, on 14 September 1924. [30] 

Missionary Muhammad Din returned to Qadian on 30 December 
1925 after completing about three years of missionary work in the 
US. [31] 

After the Indo-Pak partition in 1947, Maulawi Muhammad Din 
worked as Nazir Ta�lim, Sadr Anjuman Ahmadiyya, Rabwah from 
October 1947 to April 1965. He also remained Sadr (President) of 
Sadr Anjuman Ahmadiyya from May 1966 to 1983 [the year of his 
death]. That is, he worked for Jamā‘at Ahmadiyya for almost 
seventy-six years. [32]

Maulawi Muhammad Din passed away on 8 March 1983. Surely, to 
Allah we belong, and to Him shall we return. [33] Mirza Tahir Ahmad, 
Fourth Ahmadiyya Caliph said at his passing: A Caller Towards Allah 
is the one who once pledges a covenant, then ful�lls it the whole life 
with faithfulness and remains a Caller Towards Allah till his last 
breath. A Muhammad Din departs from us, God may bestow us with 
millions of Muhammad Dins because we cannot succeed in the 
world from one or two or hundred or thousand Muhammad Dins. 
The demands of the world are very extensive and the ills of the 
world have become very deep. Therefore, Callers towards Allah and 
persons caring in the name of Allah are needed in millions. [34]
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AZ – Phoenix - (Bait-ul-Aman Mosque)
2035 W Elliot Rd, Chandler, AZ 85224-1717
AZ – Tucson - (Yusuf Mosque) 
1111 N Queen Ave, Tucson, AZ 85705-7320
CA – Bay Point - (Bait-us-Salaam Mosque) 
520 Paci�ca Ave, Bay Point, CA 94565-1330
CA – Los Angeles (Chino) - (Bait-ul-Hameed Mosque) 
11941 Ramona Ave, Chino, CA 91710-1661
CA – Los Angeles (Pico Rivera) - (Ahmadiyya Mosque)
7419 Passons Ave, Pico Rivera, CA 90250-6107
CA - San Diego Salat Center
7576 Trade Street, Suite D, San Diego, CA 92121
CA – Silicon Valley - (Bait-ul-Baseer Mosque)
926 Evans Rd, Milpitas, CA 95035-3409
CT – Hartford - (Bait-ul-Aman Mosque) 
410 Main St, Meriden, CT 06451-5090
DC – Washington - (Fazl Mosque)
2141 Leroy Pl NW, Washington, DC 20008-1848
FL – Miami - (Bait-un-Naseer Mosque)
208 NW 7th Ct, Hallandale Beach, FL 33009-2323
FL – Orlando - (Bait-ul-Aa�yat Mosque)
9501 Satellite Blvd Ste 103, Orlando, FL 32837-8445
GA – South Carolina - (Bait-ul-Ata Mosque)
1800 Willow Trail Pkwy NW, Norcross, GA 30093-2668
HI – Honolulu - (Mosque/Community Center)
650 Kohou St Ste 1B, Honolulu, HI 96817-4422
IL – Chicago - (As-Sadiq Mosque)
4448 S Wabash Ave, Chicago, IL 60653-3121
IL – Chicago - (Al-Masjid Baet-ul-Jaamay)
2S510 State Route 53, Glen Ellyn, IL 60137-7176
IL - Zion - (Fath-e-Azeem Mosque)
2700 Lewis Ave, Zion, IL 60099 

KS – Kansas - (Mosque/Center)
11648 W 135th St, Overland Park, KS 66221-2837
LA – New Orleans - (Dar-ul-Aman Mosque)
2113 38th St, Kenner, LA 70065-3509
MA – Boston - (Bait-un-Nasir)
 4 Nasir Ahmad Rd, Sharon, MA 02067-1164
MA – Fitchburg - (Bait-uz-Zikr Mosque)
370 Main St, Fitchburg, MA 01420-8007
MD – Baltimore - (Bait-us-Samad Mosque),
7302 Pulaski Hwy, Baltimore, MD 21237-2528
MD – National Headquarters - (Baitur Rahman Mosque)
15000 Good Hope Rd, Silver Spring, MD 20905-4120
MI – Detroit - (Masjid Mahmood) 
1730 W Auburn Rd, Rochester Hills, MI 48309-3856
MN – St. Paul, (Nusrat Mosque)
11450 Robinson Dr, Coon Rapids, MN 55433-3745
MO – St. Louis - (Bait-ul-Hafeez Mosque)
4529 Emerson Ave, Saint Louis, MO 63120-2237
NC – Research Triangle  - (Salat Center)
830 Old Apex, Cary, NC 27513-4235
NC – Charlotte - (Charlotte Salat Center)
5314 Mt Holly Huntervile Rd, Charlotte, NC 28216-8801
NJ – Central Jersey - (Bait-ul-Hadi Mosque)
27 South St, Old Bridge, NJ 08857-2951
NJ – Northern New Jersey - (Bait-ul-Wahid Mosque)
131 Wagaraw Rd, Hawthorne, NJ 07506-2711
NJ – Willingboro - (Al-Nasir Mosque)
500 Bridge St, Willingboro, NJ 08046-3741
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NV – Las Vegas - (Bait-ut-Tauheed Mosque)
6574 W Cheyenne Ave, Las Vagas, NV 89108-4929
NY – Albany - (Bait-un-Nur Mosque)
941 River Rd, Schenectady, NY 12306-6526
NY – Bu�alo - (Mahdi Mosque)
9610 Colvin Blvd, Niagara Falls, NY 14304-2812
NY – Bu�alo 
5071 Harris Hill Road, Clarence,  NY
NY – Binghamton - (Bait-ul-Hamd Mosque)
10 Sheedy Rd, Vestal, NY 13850-5902
NY – Bronx - (Bronx Mosque)
3421 White Plains Rd, Bronx, NY 10467-5704 
NY – Brooklyn - (Bait-ut-Tahir Mosque)
1477 W 8th St, Brooklyn, NY 11204-6402

NY – Long Island - (Bait-ul-Huda Mosque)
64 Union Ave, Amityville, NY 11701-3024
NY – Queens - (Bait-uz-Zafar Mosque)
188-15 Mclaughlin Ave, Hollis, NY 11423-1137
NY – Rochester - (Bait-un-Naseer Mosque)
1609 East Main St, Rochester, NY 14609-7009
NY – Syracuse - (Bait-ul-Ihsan Mosque)
6650 Old Collamer Rd, East Syracuse, NY 13057-1214
OH – Cleveland - (Bait-ul-Ahad Mosques)
297 Center Rd, Bedford, OH 44146-2251
OH – Columbus - (Bait-un-Nasir Mosque)
3360 Toy Rd, Groveport, OH 43125-9430
OH – Dayton - (Fazl-i-Umar Mosque)
637 Randolph St, Dayton, OH 45417-3203
OR – Portland - (Rizwan Mosque)
9925 SW 35th Dr, Portland, OR 97219-6136
PA – Harrisburg - (Hadee Mosque)
245 Division St, Harrisburg, PA 17110-1262

PA – Lehigh Valley - (Bait-ul-Ata)
2860 S Pike Ave, Allentown, PA 18103-7637
PA – Philadelphia - (Baitul-A�yat Mosque)
1215 W Glenwood Ave, Philadelphia, PA 19133-1336
PA – Pittsburgh - (Al-Noor Mosque)
747 South Ave, Wilkinsburg, PA 15221-2939
TN – Alabama/Tennessee - (Mahmood Mosque)
101 Maple St, Smyrna, TN 37167-2631
TX – Austin - (Bait-ul-Muqeet Mosque)
800 Deepwood Drive, Round Rock, TX 78681-5628
TX – Dallas - (Bait-ul-Ikram Mosque)
1850 Hedgcoxe Rd, Allen, TX 75013-3083 
TX – Fort Worth - (Bait-ul-Qayyum)
2801 Miller Ave, Fort Worth, TX 76105-4134

TX – Houston - (Bait-us-Samee Mosque)
1333 Spears Rd, Houston, TX 77067-1507
VA – Central Virginia - (Mubarak Mosque)
4555 Ahmadiyya Dr, Chantilly, VA 20151-3393
VA – Richmond - (Anwaar Mosque)
2617 Turner Rd, Richmond, VA 23224-2539
VA – Woodbridge - (Masroor Mosque)
5640 Hoadly Rd, Manassas, VA 20112-3408
WA – Seattle - (Bait-ul-Ehsan Mosque)
23515 Old Owen Rd, Monroe, WA 98272-7636
WI – Oshkosh - (Qamar Mosque)
300 N Eagle St, Oshkosh, WI 54902-4225
WI - Milwaukee
10401 W Oklahoma Ave, Milwaukee, WI 53227
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When his Holiness Mirza Ghulam Ahmad (peace be 
on him) was divinely instructed to take the Oath of 
Initiation and start a Jama’at, he published an 
announcement on 1 December 1888, paraphrased 
below:

“Another message that I wish to convey to the 
people at large, and to my Muslim brothers in 
particular, is that I have been commanded to take 
an oath of Initiation [bai’at] from seekers of truth 
who wish to acquire true faith and purity; who 
yearn to �nd the path to Allah’s love...”

10 Conditions of Bai’at (Oath of Initiation)




